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To the — the 
CLERGY of all De- 
nominations in NEw- . 
ENGLAND. = 


Reverendand much efteemedGentlemen, 


Rely intirely upon your well-known 
candor to excuſe my dedicating to 
you the work of another, without 

ſuch a formal apology as would have } 
been abſolutely i I preſumed | 
to offer you any thing of my own. The 
ſubject of the following 7 24 57 is con- 
feſſedly very intereſting and — 


67 


And the intrinſic excellence of this Tract, 
ſeems at once to give it a juſt claim to 
the patronage of the clergy, and to place 
it in a ſphere where it is above the need 
of any. For if I may venture to give 

my opinion, it is hardly poſſible that 
more ſhould be ſaid to the purpoſe, | in 
ſo narrow a compaſs, than is ſaid in theſe 
few pages. And the reaſon of my pro- 
| curing a 1 impreſſion of this admira- 
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ble Tract is, that I verily believe it cal- 


culated to dogreat ſervice in the country, 
to the cauſe of chriſtianity. Being ſmall, 
the purchaſe will be eaſy; ſo that it will 


3 probably fall intomany more hands, inthis 


edition, than it would have done, had it 
not been thus detached from the other 


writings of the ſame learned, pious and 


* charitable Divine. And I cannot but 


think that the plain, ſcriptural manner of 


his treating this ſublime ſubject ; a man- 
ner ſo well accommodated to the capaci- 
ties of chriſtians in general, renders it 


more extenſively uſeful and valuable, than 


* other Treatiſe J have met with upon 
the 
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the ſame point, tho written with a far 
greater ſhew of metaphyſical learning, 1 


labour' d criticiſm, and quotations from 


fathers and councils. 


1 beg therefore, reverend Gentlemen, 


that you would look upon it as a certain 
evidence of the great regard and venera- 
tion I bear to your order, that I thus in- 


ſeribe to you what I ſo highly eſteem my 
ſelf. And this I do the rather, becauſe, 
if upon a peruſal, it ſhould have your ap- 


n 


b 
* 


probation, which I cannot but hope, con- 


ſidering how rationally, ſcripturally and 
candidly it is written, I flatter myſelf you 
will recommend it to the good people of 
_ your paſtoral charge reſpectively. This, 
conſidering the aſcendency you naturally 


* 
__ 
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have over them, as their ſpiritual guides, 


could not but give an additional force 
to the great ſtrength of argument that 


runs thro it; which, however, might 


probably be ineffectual as to many per- 


ſons, without your venerable ſanction. 


But if I ſhould unhappily be miſtaken 


in my opinion of this Tract, as laymen 


are 
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are very apt to be about ſome other ſubC- 
lime theological points; and this, which 
I take to be the true, plain, unadultera- 
ted doctrine of the goſpel, ſhould, in your 
ſuperior wiſdom and penetration, be ac- 
counted hereſy; yet youwill at leaſt have a 
fair opportunity publickly torefute it. This 
has indeed been attempted elſewhere 3 
but to no purpoſe. I would readily alter 
my opinion, upon having the proper 
grounds of conviction laid before me. 
Exrrure poſſum; hereticus eſſe nolo.” 
Should any of you, reverend Gentlemen, 
clearly confute this Tract, I may (preſume 
toſay you would lay a greatobligation, not 
only upon myſelf, but upon many 6f my 
brethren of the laity in town and coun- 
try, who are fincerely deſirous of know- 
ing the truth; and yet have not ſagatity 
enough themſelves, to ſee the fallacy ef 
| theſe reaſonings. And if any of your 
reverend order ſhould undertake a con- 
futation of them, I have the pleaſure to 
aſſure myſelf, that it will be done with 
all that candor of ſentiment, that chri- 
; BS; ſtian - 
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ſtian meekneſs and moderation, that di 

corum of expreſſion, that juſtneſs d 
criticiſm, that fairneſs and ſolidity of ar- 
gumentation, which become thoſe who 
have no other motive to engage in con- 
troverſy, than the truly noble and gene- 
rous one, of promoting the honor e 


GOD, and the good of mankind. 


In theſe reſpects, it muſt be confeſſed, 
we of the laity are too often blameable ; 
ſubſtituting uncharitable cenſure in the 
room of the law of kindneſs” ; oppro- 
bious, reviling language, in that of decen- 
cy and politeneſs ; and mere chicanery, 
trifling evaſions, or dogmatical aſſertions, 
in the place of ſober, ſubſtantial reaſoning. 1 
But nothing of this baſe alloy, ſurely, can 
be in the leaſt ſuſpected from perſons of } 
your ſacred character, the. ſtewards of 
ce the manifold grace of God”; whom, 
from experience, we are accuſtomed to 
look upon as above all pride and party- 
ſpirit, all unholy © wrath, clamour, and 
cc evil ſpeaking,” having learned of the 
great High Prieſt of our profeſſion, to 
B « have : 
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Wave 6 on the 1 ignorant, and 
Non them that are out of the way; and 
[[asbeing ſolely intent upon the great buſi- 
neſs of promoting the ſalvation of preci- 
ous and immortal ſouls. In all your pi- 
Tous and charitable labors to which moſt 
| important end, I heartily wiſh you as 
much ſucceſs as you can poſſibly wiſh 
| yourſelves. And if any of you ſhould 
happen to diſlike the doctrine contained 

in this Tract, and adhere to the other 
[ fide of the queſtion; yet I ſincerely pray, 
o may never be called in providence 
to give the fame. melancholly, but con- 
i vincing proof of your own integrity, that 
phe worthy author gave. of his, by pati- 
| ently ſuffering a long and grievous perſe- 
cution, rather than forego the teſtimony 


of a good conſcience. 


- The little pieces lately printed, - or re- 
| cies amongſt us, upon the other fide of 
| this queſtion, being quite ſu perficial, and 

carrying their own confutation almoſt in 

| every page, ſeem wholly unworthy of 
any ſerious public notice. But ſhould 
| any 


; 


any thing be written amongſt us by 

of anſwer to this Tract, really deſervif 
regard, but yet unſatisfactory to me 
point of argument, I ſhall take the liber 
ty which, tis owned, belongs to every 
proteſtant-layman, publickly to propale 
my difficulties and objections; and te 
aſk farther light of thoſe, whoſe lip 
« preſerve knowledge. 


1 have the honour to be, with all dus 
reſpect to your character and office, 


P | 
* 


Reverend Gentlemen, 
Your moſt obedient, 
218 


And moſt humble Serrant, 
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33 lies on the 1 ignorant, and 
*. on them that are out of tie way; and 
| [abc ſolely i intent upon the great buſi- 
neſs of promoting the ſalvation of preci- 
ous and immortal ſouls. In all your pi- 
2 and charitable labors to which moſt 
important end, I heartily wiſh you as 
Woot ſucceſs as you can poſſibly wiſh 
_— And if any of you ſhould 
| hap pen to diſlike the doctrine contained 
in this Tract, and adhere to the other 
{fide of the queſtion; ;yetl fincerely pray, 
you may never be called in providence 
to give the ſame melancholly, but con- 
| vincing proof of your own integrity, that 
the worthy author gave of his, by pati- 
| ently ſuffering a long and grievous perſe- 
'cution;"rather than forego the teſtimony 
of a good conſcience. 


printed: amon gſt us, upon the other ſide of 
this queſtion, being quite ſuperficial, and 
carrying their own confutation almoſt in 
every page, ſeem wholly unworthy of 
any ſerious public notice, But ſhould 
any 
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any thing be written amongſt us by N 
of anſwer to this Tract, really deſervi 
regard, but yet unſatisfactory to me 
point of argument, I ſhall take the liber 
ty which, tis owned, belongs to eve 
proteſtant-layman, publickly to propalg 
my difficulties and objections; and t 
aſk farther light of thoſe, whoſe © lips 
e preſerve knowledge. 


T have the honour to be, with all dus 
reſpect to your character and office, 


Reverend Gentlemen, 
Your moſt obedient, 

| 71? 
And moſt humble Servant, 
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| 1 Tin the term God is uſed in Scripture in differ- 
me et ſenſes, ſupreme and ſubordinate. II. T hat our 
| Lord Jeſus ſpeaks of another as God, diſtin? from 


| 


penal and owns this God to be above or over 
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Tt our Lord Jeſus diſclaims thoſe infinite 2 
my fections, which belong only to the ſupreme God. 
[ I. Underived power. 2. Abſolute goodneſs. 
3. Unlimited knowledge. 

Þ n. T he weakneſs and abſurdity of the common evaſion 
Fon the diſtingion of two natures. rh 


CHAP. III. 
An anfwor to the objeltions founded on ſome inde- 


» terminate expreſſions in Scripture. 1. Such as 
bf ſpeak generally of ChriſPs knowing all things. 
F 2. Such as ſpeak of bis knowing mens thoughts 
and hearts in particular. \ he 
{ "An anfwer ta the arguments drawn from the 
' worſhip due to our Lord Jeſus, ſhewing ultimate 
| ſupreme worſbip of him 10 be inconſiſtent with the 
goſpel.-doctrine of bis mediation. | 
| uf he writers againſt the Unitarians unſay their 
'| own arguments againſt the Papiſts. 
IV. The concluſion, exhorting Chriſtians to modera- 
| tion and temper in their management of this con- 
| trover ſy. | a 
| 


%. 


A ſhort Argument, concerning tbe Dig 
ſe. our Loup Jzsvs. Ouzlar. g 
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"CHAP. J. 


I. That the Term God is uſed in Scripture i in di fre. 
Senſes, ſupreme and ſubordinate, II. That our 
Lord Feſus ſpeaks of another as God, diſtin from 
himſelf, and owns this God to be above or over 
him. 


SECT. I. HAT the bleſſed Jeſus has the title; of 
| ＋ God aſcribed ſometimes to him in the 
holy Scriptures, is not denied by Ari. 
bY ; ans of Socinians ; but it remains to 
be examin'd in what ſenſe that character, as given to 
him, i is intended. Nor is this an unreaſonable or need- 
leſs inquiry, ſince it is beyond all reaſonable denial, 
that the title of God is given in very different ſenſes 


in the Scripture. / _ 
1. Sometimes it ſi gnifies the moſt High, Perfect nnd | 
Infinite Being, who. is of himſelf al” and owes 
neither his being nor authority, nor any thing to ano- 
ther: and this is what is moſt commonly intended, 
when we ſpeak of God in ordinary diſcourſe, and in 
prayer and praiſe ; we mean it of God in the moſt 
eminent ſenſe.,. 

2. At other times it has a lower ſenſe, and is made 


the character of _ who are inveſted with 2 
inate 


"2 
— 
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nate authority and 72 from that ſupreme being. 
Thus Angels are ſtyled Gods, P/al. 8,5. Thou haſt 
dae bim à little lower than the Gods, as tis in the 
margin: So magiſtrates are Gods, Exod. 22. 28. P/al. 
92. 1. 70h 10. 34, 35. And ſometimes in the. ſingu- 
kr number, one perſon is ſtyled God, as Moſes is 
twice ſo called, a God to Aaron, and afterwards a God 
to Pharach : and thus the devil is called the God of 
this world, i. e. the prince and mighty ruler of it; 
tho? by unjuſt uſurpation, and God's permiſſion. Now 
as he who alone is God, in the former ſenſe, is infi- 
nitely above all theſe; ſo we find him diſtinguiſh'd 
from all others who are called God, by this character, viz. 
4 God of Gods, or the chief of all Gods, with whom 
none of thoſe Gods may be compared. So Philo de- 
ſcribes him, to be not only the God of men, but the 
God of Gods alſo. This is the higheſt and moſt glo- 
rious epithet given him in the Old Teſtament, when 
it is deſign'd to make a moſt magnificent mention of 
his peerleſs greatneſs and glory. Equivalent to this, 
I take that title to be, which is ſo. much uſed in the 
New Teſtament, viz. the God and Father of our Lord 
Jeſus Chriſt, the God of our Lord Feſus, the Father 
of glory. For ſince . Jeſus Chriſt is the chief of all 
ſubordinate powers, the Prince of the kings of the 
earth, and far above the greateſt angels; the Lord of 
Lords, and King of kings : he who is ſtyled the God 
of our Lord Feſus Chriſt, is therein, in effect, ſtyled 
the God of Gods, or above all Gods. 228 
No the queſtion to be reſolved is, in which of 
theſe two ſenſes Chriſt is ſaid to be God in the holy 
Scriptures? The bare character of God determines 
nothing in this gaſe, becauſe it belongs both to the 
ſupreme and to ſubordinate beings in power & authority: 
but the queſtion is, whether Jeſus Chriſt be the God of 


Gods, or above all Gods? | 
os He 


Se * 
— o 


the Deity of Jeſus . 159 
He is indeed the Lord of Lordi; but that notes 
an inferior character, compared with. that of God 
Gods, as appears by 1 Cor. B. 5. tho it be included 
in the ſuperior; ſo that he who is above all Gods, is 
alſo over all. Lords, but not contrariwiſe &. In ſhort,* 
has Jeſus Chriſt any God over Bim, who has greater 
authority and greater ability than himſelf, or not 
This will decide the matter; for if he have a Go 
above him, then is he not the abſolutely ſupreme God, 
tho? in relation to created beings, he may be a God 
(or Ruler) over all Tf. r 8 
Scr. II. Nor can we more clearly demonſtrate this 
point, than by ſhewing, Firſt, That ſeſusChriſt expreſly + 1 
{peaks of another God than himſelf. Secondly, That 
he owns this God to be above or over himſelf. And 
Laſtly, That he wants thoſe ſupereminent and infinite 
perfections, which belong only to the Lord God of 
Gods. Of theſe I ſhall treat in a manner ſuited to 
vulgar capacities; for I judge it very unfit to ſpeak 
or write of important articles (which the common 
people muſt believe, and mult; ſo far underſtand) in 
ſuch a manner as leaves them wholly unintelligible. 
1. Firſt, Our Lord Jeſus Chriſt expreſly ſpeaks of 
another God diſtin from himſelf : ſeveral times we 
find him ſaying, My God, of another, Mit. 2y.-46. 
b . _ | . * Ta My 


To this purpoſe art the words of that eminent philoſopher Sie 
Iaac Newton in his Optics, p. 314-315: Lat. Edit. The word Deity 
imports exerciſe of dominion over ſubordinate. beings, and tho* the 
word God molt frequently ſignifies Lord, yet every Lord is not 4 
God. The exercife of dominion in a, ſpiritual being conſtitutes 4 
God ; if that dominion be rea, that is a real Cd, if it be 
Hctitious, a ale God; if it be + ſupreme, the ' ſubreme Gπ] be 
might have added, if ſubordinate, a ſubordinate Cd. 

+ Is not he alone the one God, who knows us ſuperiour, no cauſe 
of his exiſtence, whom the Sex himſelf teaches us to eſteem the on 
true Cod, and confeſſes to be greater than him/el/; even bn G 
Euſeh. de Eceleſ. Theol. I. 1. c. 11. See alfo reneus, I. 3. c 18. 
who frequently diſtinguiſnes the Father by this characier, Tie Gad 
over whom there 1s ne other God. | 


4 


; . My God, my God, why haſt thou forſaken me? So 


Ap 1 humble I nguiry into 


Wn 20, 17. ſure he intended not to ſay, Myſelf, 
yſelf, why haſt thou forſaken me? This God then 


| was diſtin from himſelf, as he declares in other places: 


He ſhall know my of Dotrine,whether it be of God, or 
whether I ſpeak of myſelf, Joh. 7. 17. So Fehn 8. 42. 
where tis to be noted that he does not diſtinguiſh him- 
ſelf from him, as the Father, but as God ; and there- 
fore, in all juſt conſtruction, he cannot be ſuppoſed to 
be that ſelf· ſame God, from whom he itingutſhes, and 
to whom he oppoſeth himſelf. How manifeſtly are 
the oneGod and the one Lord diſtinguiſhed, 1Cor. 8.6. ? 

ad that there may be no juſt pretence to ſay with Pla- 
ceus; that the God and the Lord, or the cauſe , which 
all things are, and the cauſe by or through which they 
are, are but two things ſaid of the ſame one God; we 


S may ſee them more clearly diſtinguiſh'd, Eph. 4. 5, 6. 


where by the 7 OG other things between the one 
Lord, and one God, viz. one faith, one baptiſm, it ap- 
rs evidently that theſe were' not intended as two 


bpe⸗ 
Characters of the ſame being. I think that none who 


impartially attend to the Scripture-Hiſtory, can doubt 
whether God, and his Chriſt, are not two diſtinct beings. 

2. Secondly, Our Lord Jeſus owns, not only ano- 
ther than himſelf to be God; but alſo that he is above 
or over himſelf, which is plainly intimated alſo by his 
Apoſtles. Himſelf loudly proclaims his ſubjection to 
the Father in many inftances ; in general he declares 
his Father to be greater than he, Joh. 14. 28. he ſays, 
he came not in his ewr, but in his Father's name or 
authority; that he ſought not his wr, but God's glory, 
nor 5 his own will, but God's, his rule; and in ſuch 
a re of ſubjection he came down from heaven into 


this earth: ſo that it ſhould ſeem, that nature which 


did pre-exiſt, did not poſſeſs the ſupreme will, even 


before it was incarnate. Again, he owns his depen- 


dence upon his God & Father, even from 


thoſe things 
Which 


bimſe 


ä 


which it is pretended belong to him as God, vig. the pal 
er of working miracles, of raiſing the dezd, of execurm 
univerſal judgment; of all which he ſays, Of my own ell 
T can do nothing. In like manner his Apoſtles declare hi 
ſubjection to another, not only as his Father, but as H 


God ; which is emphatically expreſſed, in calling the 
1 


molt bleſſed God, the God of our Lord Feſus, after his 
humiliation was over, Eph. 1. 17. and the head of Chriſt 
is God, 1 Cor. 11. 3. They declare his headſhip over 
the univerſe, and the very foundations of his claim to? 
honour and ſervice, to be owing to the gracious giſt of } 
God, Phil. 2. g. [echariſato auto;] and yet theſe are 
ſome of the higheſt glories of Jeſus Chriſt. = 
Let me only add under this head that great text, ſo 
full of irreſiſtible evidence for proving an inferiority 
in the Son of his Father, or to God, 1 Cor. 15. from 
ver. 24, to 29. where the Apoſtle ſays ſeveral things 
to this purpoſe. | 1 
[. That all chings are to be put under Chri/Ps feet ; 
all enemies and powers are to be ſubdued to him: but 
adds, that tis manifeſt God muſt be excepted out of theſe 


things that are under him; and that for this reaſon, be- 


tit he who did put all under bim. And how 
comes it to paſs, that it is ſo evident a thing, that ane» 
ther muſt be ſuppoſed to be the great author of this 
triumph of Chriſt ? Why might it not be done by 
7 independently, if the n God ? and then 

there need have been no exception of any one Being 
out of the all things under him. But theApoſtle knew 
that Jeſus Chriſt muſt needs triumph by a power de- 
tived from God, to whom it was moſt eminently to be 
aſcribed ; and then to one who had fuch thoughts, it 
was manifeſt rhat there muſt be one excepted from the 
all things under him, becauſe he muſt needs be above 
Chriſt, who enables him to ſubdue all things, or makes 

him a God over all. uy peg | 
2. The Son ſhall deliver up his kingdom to God, enen 
'C the 
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We Father, that is, not to the Father, Son, and H oly 
hot, as ſome pretend, but to the Father only ; ſince 
= was the Faber who gave him all power in heaven 
hard earth, and who made him Xing in Zion, Pſal. 1 10. 
1, 2. Into his hands he will make a ſurrender of all, 
in teſtimony of his having done all in ſubordination to 
{him ; and having acted and ruled in a dependence on 
him, who ſhall have a ſatisfactory account of all given 
to him in the end. This is a glory peculiar to the Fa- 
ther as ſupreme. 
It 3. T hen the Son himſelf ſhall be ſubjet to him that 
T3288 things under him, i. e. to God his Father, that 
| God may be all in all; that is, his ſubjection ſhall be 


4 then manifeſt by an open ſolemn acknowledgment of 
it, when he ſhall recognize the ſupremacy of the Father 
in chat publick act of ſurrender : fo that tho? formerly 
ir the preſent ſtate) all judgment and rule was com- 
mitted to the Son; yet then it ſhall be otherwiſe, and 
God will more immediately appear in the government 
of the future ſtate, which ſhall not be ſo much ſhared, 
probably berween him and the Redeemer, as the, pre- 
& | ſent adminiſtration appears to be. This then will be. 
1 the iſſue of all our diſputes; God all in all, and the 
Gon himſelf ſubject under him. Can any thing be more 
expreſſive of an inequality between God and Chriſt? 
ut | ut it will be ſaid by ſome, That by the Sen here 
is meant the Son of Man, or Chriſt as Man; while as 
W | God, he ſhall not be ſubjected to the Father. 8 
Aiſwer: As there is no intimation of any ſuch 
diſtinction between the pretepded 4 natures of the 
Son here ; ſo there is enough in the words to ſhew, 
dat they are ſpoken of him; under his higheſt capacit 
and character; inſomuch, that Monſieur Claude main- 
tiins it to be true of the Son of God, as to his (ſup- 


poſed) divine nature. But tho? there is no need of 
{| fuppoſing ſuch a nature (which I think the text plainly: 
{| egntraditts) yet his reaſons will hold ſo ſar, as to prove 

; the 


| the, words, do ſpeak of Chriſt, under the highelt 
racter he i e ang of Son ; for, Fo 128 
fays, tis not not ſaid the Sen of Man, but the San AN 
folucely, which he thinks in the Scripture-ule is wont ti 
mean more than the Son of man; and undoubtedly i 
imports all that comes under that title: Nay more, 'ts 
faid, even the Son himſelf, with great emphaſis ; 4. 4; 
as great and glorious as he is with all his grandeur and 
power, he himſelf ſhall be ſabjeR, - Secondly, Uis ſuba 
jection being oppoſed to his reign, both mult. be unders 
ſtood of the lie ſubject; be ſure. the delivering up N 
the kingdom can only be done by the ſame to which it 
was committed, and by which it was managed. Now £} 
ſhall allow, that only in his human nature, Chriſt could 
give up his kingdom; but then tis becauſe tis as mal 
delegated, and inhabited by God, that he ſwayy and 
manages this kingdom; and if this be allowed (as I} 
think it needs muſt) that the Man Chriſt is ſufficienty] 
by help from God, to manage his univerſal ſpiritual 
kingdom, I ſee no reaſon there will be to oppoſe thoſe, 
Untarians, whe think him to be a ſufficient Saviour 
and Prince, tho? he be not the only ſupreme God ; 
nor can any, with reaſon, attempt to prove him to be 
ſuch, from his works and office as king of his church, 
ſince 'tis implied, that as ſuch he muſt do homage to 
God the Father, in delivering up his kinodom to him, 
And this very expreſſion, to God the-Father, makes if 
plain, that there is no God the Son in the ſame ſenſe, 
or in the ſame ſupreme eſſence with the Father ; bes 
cauſe if there were, then he ought not to be excluded 
from his glory of having ſuch open homage paid to him, 
which is here appropriated to the Father only. And 
ſince the Apoſtle. ſpeaks of the ſame God (whom he 
explains to be the Father) to the end of this diſeourle, 
and ſays he ſhall be all in all ; how evidently does hg 
Far im to be far beyond all that are nat God . the 
ather, whatever character elſe they bear? So then, 
8 2 S Jeſu 


Ws Chriſt, in his hi cdpecity, Pete inferior to 
Father; how an, "FP _ iy, ing i to which he 
FR or of the ſame rank and dignity? a 
. rs that Chriſt is / God, as to be under 
I F 8 , who has ſet him over all: And ſuitable 
"wt! is that account which the Scripture gives us of 
# 1 whe Godhead of the bleſſed Jeſus, viz. becauſe he is 
1 2 re with a God - like authority and power from the 


preme God his Father. Thus when he was accuſed 
y the captious Jerys, for aſſuming the character of the 
| ilf Pon of God (which they — would ſtretch, as 
Fitho? i it implied an 3 with God, Job. 10. 35,36.) 
l be, ain 4 in what ſen 1 only he juſtified it, viz. a 
[| e whom the” Father had ſandified, i. e. called to a 
eater office, and honoured with a a higher cp 
| than thoſe magiſtrates, on whom the Scripture ſo free 

beſtows the title of Gods. So when he is called 807 . 
Hieb. 1. 8, 9, "ris explained in what ſenſe, or of what ſort 
' of God, 'tis to be underſtood, by faying, that 61 
| | God (intimating that he had a God over him) had a- 
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nointed him with oil, &c. that is, had inveſted him with 
royal power and dignity,(as kings were inſtalled in their 
office, by anointing with oil, among the Jer.) which 
l is an explication of his Godhead or dominion. And 
this is ſaid to be above his Fellows, not ſure, above the 
Father and Holy Spirit, (which only are pretended to be 
(6: :s Fellows, as God, by them who underſtand it of the 
ſupreme Godhead) but above all other ſubordinate 
Powers. This is one plain . afcoote of his 
| being called God, for theſe things are ſpoken to him, 
and of him, under the character of God; O God, thy 
#hrone, &c. I think men ſhould be well aſſured on 
${ [what grounds they go, before they aſſign other reaſons 
of this character g ifferent from theScripture- account: 
et it ſuffice us, that God hath made him both Lord and 
Cbriſt, AZ. 2. 36. that he has exalted bim jo be a 
Prince ond 1 Ch. 5. 31. 


However, 
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However, our adverſaries will gain nothing by al- 
ledging texts te prove the title of God to be given to 
. Chriſt, ſince that may be; and yet it will not prove 
bim to be the ſupreme independent God, but only one 
who is :nhabited. and commiſſioned and enabled by him 
who is ſo. As to that place, which is corruptly rendred 
in our tranſlation, he thought it no robbery to be equal. 
with God, Phil. 2. 6. it is confeſſed by our adverſaries 
themſelves, that it ſhould be read thus, viz. that he 
did not aſſume, or arrogate, or ſnatch at an 7 
with God, or covet to appear in the /ikeneſ5 of God“ 
the words are never known to be uſed in any othet 
ſenſe, as is ſhewn by Dr. Tillotſon in his diſcourſes a- 
gainſt the Socinians;; alſo by Dr. Mbitby in his expo- 
ſition on that place; and others. So that this rather 
denies than aſſerts Chriſt's equality to God, tho? he was 
in the form of God, as that notes the outward reſemblance 
of him in his mighty power and works, &c. which is the 
conſtant meaning of the word form in theNew Teſtament, 
But becauſe ſome think ſuch perfections are in Scrip- 
ture aſcribed to Chriſt, as will prove him to be God in 
the higheſt ſenſe, I proceed to ſhew in the 8 | 
3. That our bleſſed Lord Jeſus diſclaims thoſe infi- 
nite perfections which belong only to the ſupreme God 
of Gods, And *tis moſt certain, that if he want one, 
or any of theſe perfections that are eſſential to the 
Deity, he is not God in the chief fenſe : and if we 
find him diſclaiming the one, he cannot challenge 
the other, for to deny himſelf to have all divine per- 
fections, or to deny himſelf to be the infinite God, 
is the ſame thing. \  _ ,., > 
One reaſon w nder, to be quith Cod, 


by I think what we 
may be tranſlated 70 be like toGod, is that the word[/e7Jadmits degrees 
of compariſon, [;/oteres, jſotatos.} Now a ſtrict arithmetical equality 
in an exa&t point; and no things can be more or leſs equal, 
than what exactly are ſo : but things may be more or leſs alite ; 
and therefore tho' things that be alike, may be equal, yet they are 
not hereby proved, or expreſſed to be ſo. See Dr. Whitby in locum, 
who inſtances io ſeycral places, where the word] is ſo uſed. 
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I. Ther our Lord Jeſus diſelaims thoſe infinite per- 
=— fedtions, which belong only to the ſupreme 2 
1. ' Underived power. 2. Abſolute goodneſs. 
23. Unlimited knowledge. 
11.08 II. T he weakneſs and Hardi of the common evaſion 
Vis the pretended diſtin4ion of two natures. 


\NE great and peculiar perfection of the Deity 
ds „lere und iet Le He who Aoki 
not work all miracles, and do whatever he liſt of Him- 
ſelf, without help from another, can never be the ſu- 
preme Being, or God ; becauſe he appears to' be a 
_ defeCtive Being, comparatively, ſince he needs help, 
and can receive additional ſtrength from another than 
himſelf. | 
| Now it is moſt evident, that our Lord Jeſus (what- 
ever power he had) confeſſes again and again, that he 
had not infinite power of himſelf ; Of my/elf 1 can do 
nothing, Joh. 5. 30. He had been ſpeaking of his great 
miracles, viz. . raiſing the dead, and executing all judg- 
ment ; but all along takes care, men ſhould know that 
his /ufficiency for theſe things was of God the Father. 
In the beginning of the diſcourſe, he ſays, The Son can 
do nothing but what he ſees the Father do, ver. 19. ſo 
in the middle, The, Father has given to the Son to 
have life in himſelf, ver. 26, 27. and as if he could 
never too much inculcate this great truth, he adds, 
towards the concluſion, I can do nothing of mel [ap 
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emautou 5 or, from nothing that is my elf do I draw 
this power and authority. Sure this is not the voice 
8 but of a man! for the moſt High can receive 
none; he cannot be made more mighty or wiſe, 

Sc. becauſe to abſolute perfection can be no addition. 
And ſince power in God is an eſſential perfection "It. 
ro Ti l | follows, 
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follows, that if it be derived, then ſo is the Eſſente or 
Being itſelf: which is blaſphemy againſt the moſt High, 
for tis to ungod him; to number him among dependent 
derivative beings; whilſt the ſupreme God indeed is 
only he who is the Hit Cauſe, and abſolute original of 
all. * 
Nay further, our Lord conſiders himſelf here in 
oppoſition to his Father ; who, he ſays, gave him all 
power: now if he had fuch an eternal divine ord, 
united more nearly to him than the Father ; ſurely he 
would have owned his power to be from that Nerd 
or divine Sen. ws 
How comes he to aſcribe nothing to that, ſince tis 
ſuppoſed to be equal in er to the Father himſelf, 
and more nearly allied to Jefus Chriſt, as the operating 
rinciple in him? My Father in me does the Works, 
ah 14. 10. by which, 'tis evident there was no divine 
agent in and with him, but the Father; He only has 
all power of himfelf, and needs no aſſiſtane. 
2. Another infinite perfection, that muſt needs be in 
the Deity, is ſupreme abſolute goodneſs : All nations 
have conſented to this by the light of nature ; that [ 
Apathonand[ optimusmaximus,Jare the prime ch; 
of the Supreme : as the orator ſays, he is one, que net 
melius, nec majus concipi poteſt ; the fulleſt, and higheſt 
of all that are called Good: for indeed all other good 


is derived from Him. 3 | 

Now the Lord ſeſus 5 diſclaims this cha 
2 : Jeſus. ſaid to him, Why calleſt thou me gobd'® 
there is none good but one, that is God; where tis moſt 
evident that he diſtinguiſhes himſelf from God, as not 
the /ame with Him, and denies. of himſelf what he 
affirms of God: and as to that divine perfection of 
fupreme infinite gaodpeſs, he challenges the mam for 
preſuming to ſay what ſeemed to attribute it to fim 
and leads him off to another, who and who orly was © 
more eminently ſo. | an; 
: - | Tis 


EF *Tis aſtoniſhing to ſee what violence is offered to 


j the ſacred text, by ſuch as maintain the equality of 
& Jeſus Chriſt to God his Father: What a ſtrange fetch 


N F F is it, to ſuppoſe our Lord's wy to be this? 9. d. 


T hnow, man, thou doſt not take me for God, as I am ; 
M by then doſt thou give me the title belonging to him 
any? when there is not one word in the context look- 
ing this way : for Chriſt never challenges the poor man 


Vith this, that he thought too meanly of him (as they 


ſuppoſe) but quite contrary, that he thought or ſpake - 
— * of him. And 5 if the min's act hy 
in this, that he thought too meanly of Chriſt, whilſt his 
words otherwiſe were juſtly enough apply*d to him; I 
cannot think our Lord would have rebuked him in that 
manner: for inſtead of keeping him till to the right 
object, and rectifying his apprehenſions about it, which 
only were wrong; he ſeems clearly to carry him off to 
another from h:m/elf; as not the right object, without 
rectifying his thoughts of Chriſt at all; and to what 
end could Chriſt reprove * in ſuch a way, as never 
tells him what was his fault, but rather tempts him to 
run into another, and leads him out of the way? 
It ſhov'd ſeem rather (if any ſuch notion had been 
then conceived by any) that the man did think him to 
be God : for if he thought him to be Ge Aran good 
that was to make him God in his eye; and if he did 
not intend ſo much, but only meant it of an inferior 
geod, how could Chriſt rebuke him for it, ſince that was 
no fault or error? And truly they w > Brgean 
receiving worſbip, when on earth, proves his Deity, can 
hardly give an account why the man ſhould give, or 
Chriſt receive worſbip from him, as he did. Mark 16. 
17. if he did not take him for God. However, what- 
ſoever the man thought, he ſays what Jeſus Chriſt 
thought was only proper to be ſaid of God, and too 
much to be ſaid of bintelf, as the obvious. ſenſe of his 
words declares. | Fr 


high God. 


infinite knowledge, particularly not of future things, 
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And let me add, that if our Lord Jeſus had off 
purpoſe left the matter diſguis d, not willing to dil 
cover who he was then; yet 'tis ſtrange that the Evan 
geliſts, who many years after relate the matter, when ith 
was neceſſary to have it believed that Chriſt was ſu- 
preme God (as it is pretended) that they, I ſay, ſhould? 
not unriddle the matter, by inferting ſome cautious 
clauſe, as that this he ſaid to prove him, or becauſe he 
knew he denied hisGodhead,or the like : for ſometimes 
on leſs occaſions they enter ſuch cautions, ohn 6. 6. 
ch. 21. 23. And yet tho? three of the Evangeliſts relate 
this diſcourſe, they all do it the ſame way, and not one 
of them ſays a tittie to direct us to this ſecret way of 
interpretation, but leaves us to the hazard of a moſt 
fatal miſtake (even recommended to us by this hiſtory ;) 
if Jeſus Chriſt were indeed the ſupreme Good in as 
high a enſe as God his Father, which he fo apparently 
here denies, and by that denies himſelf to be the moſt 


3. I will only add one perfection more, viz. abſolute 1 
Omniſcience, or unlimited knowledge of all things, 
paſt, preſent, and to come, Pl. 1 47 5. His underſtand- 
ing is infinite. So Id. 41.23. Acts 15. 18. Known unto | 

od are all his works from the beginning. 


Now, 'tis plain our Lord Jeſus Chriſt had not this 


ſuch as the day of judgment. Mart 13. 32. ſays he, 
Of that day knows no man, no, not the Angels of heu- 
ven, nor the Son, but the Father only. Here the Son 
profeſſes his knowledge to be limitted, and inferiour to 
the Father's, i. e. the Son of the Father, or Son of God; 
the Son as above angels in knowledge, the Sol in the 
moſt eminent ſenſe. Now how is it poſſible the Son 
can be God infinite, and yet have but a finite under- 
landing ? or can he be equal in knowledge to the Fo- 
ther, and yet not know as much as the Father? And 
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n, Inqunry it 


Pe ſure if he was not an infinite God, when on earth, 
he cannot be ſuch afterwards. ' Thus we have ſeen 
Chriſt himſelf, with his own mouth diſclaiming infinite 
= original power, goodneſi, and knowledge to belong to 
him, but he attributes them to his Father only, as ano- 
wer, diſtinct from himſelf, from whom he derived of 
each in a dependent limited manner. : 
Wat can be faid againſt theſe plain arguments? I 
imagine our oppoſers have but one ſhift left for the 
7 evading them, and that is a diſtinction which ſerves 
chem in all caſes; for they ſay, Jelus Chriſt ſpeaks 
= theſe things of himſelf, as nan only, whilſt he had ano- 
cher nature as God, which he reſerved, and excepted 
out of the caſe : So that when he ſays, I cannot do thus 
mz myſelf, or-7 am not to be called the chef good, or do 
vor know this, &c. according to them, the meaning is, 
T have not theſe perfections in my human nature; but 
pet I know and can do all unaſſiſted, and am the chief 
ma good in my divine nature, which alſo is more properly 
myſelf. The vanity of which ſubterfuge i intend 
now to lay open, by ſhewing how abſurdly this diſ- 
wt tinction of the rvo natures is N to take off 
the force of ſuch expreſſions from Chriſt's own mouth, 
which in their natural and undiſguiſed appearance do 
prom his inferiority to God, even the Father. And 
ſhall dwell the more upon this, becauſe tis the moſt 
popular and common evaſion, and comes in at every 
turn, when all other relief fails. | | 
It would be no unreaſonable demand to aſk, what 
intimation of any ſuch diſtinction of two natures they 
ean point us to, in any of theſe diſcourſes, of Chriſt ? 
Why ſhould men deviſe or imagine -for him ſuch a 
ſtringe, and ſeemingly deceitful way of ſpeaking from 
no ground, nor neceſſity, other than that of upholding 
their own precarious opinion? But I have ſeveral re- 
marks to make upon this common anſwer. bel 
I. 4 


* 1. That which in the #r/2 place I have to obi 
again{tit is, That our bleſſed Lord Jeſus Chriſt, if hn 
ſelf was the ſupreme God in any nature of his owng 
could not have faid ſuch things, as I conceive, in any 
conſiſtency with truth and ſincerity, (which he always 
maintained ſtrictly) he could not fay himſelf could nat 
do, or did not know the thing, which all this while im- 
ſelf could do, and did know very well, as beſure if he 
was the ſupreme God, he could and did; for this were 
to make him fay what is moſt falſe, and to equrvocate 1 
in the moſt deceitful manner; for tho' we ſhould ſup- 
poſe he conſiſted of two infinitely diſtant natures, and 
ſo had two capacities of knowledge, &'c. yet ſince hin- 
/eIF includes them both, it follows, that the denying a 
thing of himſelf in abſolute terms, without any limi- 
tation in the words or other obvious circumſtances, 
does pla nly imply a denial of its belonging to any part 
of his perſon, or any nature in it. For tho* we may 
affirm a thing of a perſon which belongs only to a part 
of him; as 1 may properly ſay a man is wounded or 
hurt, tho? it be only in one member, ſuppoſe an arm: 
yet I cannot juſtly deny a thing of him which belongs 
only to one part, becauſe it belongs not to another ; as 
I cannot ſay a man is not wounded, becauſe tho' one 
arm be ſhot or wounded, yet the other is whole. 
For inſtance, I have two organs of ſight, 9% eyes. 
Now ſuppoſe I converſe with a man with one eye 2 
and the other open; if being aſked whether I ſaw him, 
J ſhould dare to ſay I faw him not (without any limi- 
tation) meaning to myſelf, that I ſaw him not with the 
eye which was ſhut, tho' ſtill T ſaw him well enough 
with the eye which was open; I fear I ſhould bear there- 
proach of'a liar and decerver, notwithſtanding ſuch a 
mental reſervation as ſome would attribute to the Holy 
Feſus. For knowledge is the eye of the perſon ; Jeſus 
_ Chriſt is ſuppoſed to have two of theſe knowing ca pa- 
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it es; the one weak, the other ſtrong and piercing, that 
Aiſcerns all things. Now as /uch an one, the diſciples 
W repair to him and, aſk him, when the end of the world 
aud time of his coming ſhall be? Mat. 24. 3. He an- 
wers them, by giving them ſome general account of 
dhe matter, but ſays that the particular day and hour 
he knew not, nor did any know but the Father, mean- 
ing (ay my oppoſers) that he knew it not with his Y- 
FE man knowledge, tho? he knew it well enough with his 
divine, at the ſame time that he ſaid, the Son knows it 
nat, abſolutely and indefinitely. 
And yet if Jeſus Chriſt had a divine knowledge 
and nature, no doubt his diſciples (who, if any body, 
muſt be ſuppoſed to believe it) directed the queſtion to 
that, rather than to the imperfect human capacity; and 
yet in anſwer to it he ſays, he knew not the day, which 
would not be counted ſincerity or truth in men, much 
leſs was Jeſus Chriſt in danger of it, in his mouth 110 
guite was ; let us not impute it to him. > 
That you may ſee this js fair reaſoning, hear how 
ſome of the other ſide own it, when out of the heat of 
this controverſy. Sce Dr. Stilling fleet's ſermon on Mat. 
10. 16. ſpeaking of the equivocations of Popiſh Prieſts, 
1 { whoſe common anſwer, when examined about what they 
=? . hiye known by confeſſion, is, that they 4 24 not, 
* | + which they think to vindicate from the charge of lyir g 
by faying, that in confeſſion, the Prieſt knows matters 


God, not as man, and therefore he denies to know 

ben, meaning it as man. But ſays the Doctor, this is 
| 

| abſurd ; becauſe to fay he does not know, is as much 


a good anſwer againſt the Papiſts, as no doubt it is; 
den ſure 'tis fo in the preſent caſe. Therefore when 
WW: Chriſt ſays he knows not the day of judgment, tis as 
much as to ſay he does not any way know it, and con- 
ſequently, 'tis 2 vain ſhift to fay, it was as man only: 

we 


4 | as to ſay he doth not any way know, Now if this be 
| 
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we muſt beware leſt we bring the holy Jeſus unde 
ſuch a reproach for equiyocation, as the Romiſh Priell 
lie under; and make the Jeſuits themſelves think they 
have a good title to that name, by imitating herein his 
example, which in this very inflance they alledge with 
ſo great advantage, according to this interpretation. 
2. As a farther evidence, that Jeſus Chriſt intended 
no ſuch d iſtinction of two natures, as is pretended ; tis 
to be obſerved, that he puts not ahe di/tin&10n, or op- 
poſition between the Sou of 121, and the eternal word 
(as ſome ſpeak) but between the San and his Futber: 
Not the Son knows, but only. the Father ; by which 
'tis plain, he had no thought of including any perſon or 
nature of his own among the excepted : for whatever 
was not the Father, he ſays was ignorant of that day. 
Now 'tis certain, that in no nature was the Son the Fa- 
ther; and conſequently where aue, but the Father 
knows, none who is not the Father, can be intended: 
and ſince our Lord was making an exception in the Cale, 
he would not have forgotten to except the eternal 
Mord too, if there had been ſuch a divine principle in 
himſelf, equal to the Father and diſtinct from him; for 
"tis a known rule, that an exception from a general 
aſſertion, confirms it as to other inſtances not excepted. 
Will they fay, that by the Father is meant all three 
perſons here, viz. Father, Son, and Holy Ghoſt 7 1 
What! can the Father as oppoſed to the Son, be put 
for the Father and the Son? What woful work will 
this make with Scripture, to ſuppoſe that what are op- 
poſed to each other do include each other, under the 
very characters by which they are oppoſed ? As well 
may they fay that in the baptiſmal form, by the Father 
is meant, Father, Son, and Spirit, tho* he be diſtin- 
guiſhed from the other two. And I ſhould deſpair of 
ever underſtanding the Scriptures above all books that 
ever were written, at this rate of Interpretation. No 


doubt 


\ 
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Woubt therefore, but the Father, as oppoſed to the 
Bon, excludes all that is the Son; and then there could 
pe no Son of God that knew of that day which only the 
FFather knew of, and conſequently no Son that is 
God equal to the Father. | 
_ 2. Moreover, The Interpretation muſt needs be 
AE unjuſt, which, if admitted, will make all, even the 
woſt plain ſpeech, uncertain, and utterly inſignificant ; 
_ as this interpretation of Chriſt's words would do. For 
WF as I aſk the patrons of this opinion, in what words Je- 
ſus Chriſt could zz brief have denied himſelf to be God 
moſt high, if he had a mind to do it, more plain and 
Full than theſe ? in which he ſays, he knew not all 
things as the father did, nor could do all things, &c. 
= So I would. fain have them ſhew me, what words of 
that nature he could have uſed, which the ſame way of 
interpretation, as they here uſe, will not evade and 
make inſignificant. For had he ſaid, or worn in plain 
= words thus, vz. I tell you I am not the ſupreme God, 
and none but my father has that glory; they would 
upon the /ame reaſon ſtill have ſaid, this was to be un- 
de—rſtood of him as man only. So that no words pro- 
feſſing himſelf not to be God, could be a proof of it, 
if this way of interpretation be allowed. I may there- 
fore ſafely ſay thus much, that the bleſſed Jeſus has 
declared himſelf not to be the ſupreme God, or equal 
to the Father, as plainly as n could ſpeak, or in 
brief expreſs; and that this declaration made by him 
already, is not to be evaded any other way, than what 
will make it impoſſible his mind ſhould be underſtood 
by any words he could have deſignedly uſed in the 
mattet. Let any one try if this do no; hold true: 
and ſure it muſt be an abſurd way of Mterpretation, 
= - which leaves a man no opportunity or power of ſpeak- 
ing his meaning plainly, fo as to be underſtood. 
= 4 Again, this way of interpretation, which the ad- 
* vocates 
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47 


the Deity of fetus Chnit. 


vocates of the opinion. 4 are ſo much neceſſitated 

to for upholding their cauſe, does plainly overthrow it 
again, and may be turned againſt themſelyes : fot if it 
be juſt and true to deny of-Chriſt abſolutely what be- 
longs to him in one nature, becauſe there is another 
nature in which it belongs not to him; then, ſince to 
be the chief God belongs to Him (according to our ad- 
verſaries) only in one nature, and not in reſved of the 
other, or human nature, it follows that it may as juſtly J 
be faid Jeſus Chriſt is not God, nor to be wwor/hrpped or 
truſted as ſuch ; nay, that he was not before the Virgin 
Mary, according to them, and the like; and this wich- 
out adding any limitation or reſtriction, any more ö 
our Lord does in the place mentioned. "es. 

What would the * to one who ſhould ſpeak or 
preach ſo, That Jeſus is not God, that he eannot do 
all things, nor is equal to the Father, c? Wou'd 
they not conclude he was a denyer of the Deity of 
Chriſt, elſe he would never ſpeak ſo unguardedly ? . 
Upon the ſame account, when feſusChrit himſelf ſays, 
that he cannot of himſelf do all things, nor knows all 
A. and makes no reſerves in his words, we may 


© 


conclude he alſo denies his being ſupreme God; elſe, 
-/ if itbe a juſt way of A in him, it cannot be un- 
juſt in us to imitate him, by denying him indefinitely to 
be, what he in any one nafure is not, z. e. that he is 
not God, without adding more. we 
Nay, after this way of ſpeaking which they attri- 
bute to Chriſt, a man may be taught to ſay his creed 
backward, and yet make a true profeſſion of his faith, 
by denying of Jeſus Chriſt in abſolute expreſſions,what- 
ever may be denied of one of his natures. Thus ſince 
the Apoſtles Creed takes notice of nothing to be believ- 
ed concerning Chriſt, but what belongs to his manhood, 
(which is ſtrange, if there were any articles relating to 
Is ſupreme Deity, which muſt be moſt important) one 
. 


8 
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may venture to deny them all, with this /ecret unex- 
preſſed reſerve, viz. meaning it of the divine nature 
| A which they belong not.) So that one may fay, I 
believe that Jeſus Chriſt was not gonceived.of the Holy 


never was crucified under Pontius Pilate, nor was dead 
or buried; that he never 7e nor aſcended, nor will 
return viſibly again: for his divine nature (which ?tis 
pretended he had) was not capable of theſe things. 
And ſince they ſay, the perſonality is divine, here ſeems 
more warrant to be bolder in denying indefinitely of the 


| perſonality is, than in ſo denying of the perſon what 
only belongs not to the human nature ; as this inter- 
pretation makes Chriſt to do. | 
5. Finally, it weighs ſomerhing with me, in oppoſi- 
tion to this way of interpretation, that the Evangeliſts 
never take any occaſion (when they had ſo many) to 
ſubjoin any caution againſt taking Chriſt's words in 
their obvious ſenſe, when he ſays, he did not know the 
hour, &c. and the like. If, as we ſaid, our Lord had 
no mind to reveal his divinity, (tho' I ſee not ſtill why 
he ſhould deny it thus) yet — his Apoſtles, who wrote 
ſo many years after, whom it concerned to reveal all 
important truths moſt clearly, would not fail to have 
ſet the reader right, by removing ſuch obvious objecti- 
ons as theſe are againſt the ſupreme Deity of Chriſt; 
and ſaying, he ſpake this only in reſpect of his manbood, 
that he knew not all things, &c. But here is not one 
caution given, as often we find there was about leſs 
matters. No doubt it was becauſe they would have 
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any ſuch ſecret reſerve in Chriſt, of a divine nature 

in his perſon, to be tacitly excepted, when he had de- 

nied ſuch perfections of his perſon indefinitely. 
\ | 
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ö Ghoſt, or born of the virgin Mary ; I believe that he 


' perſon what belongs not to the divine nature, whoſe the 


the thing underſtood as it fairly, lies, not thinking of 


Thus 
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Thus it remains good, that Jeſus Chriſt diſclaims 
infinite perfections to belong to him as to the Father 
and therefore that he is not the ſame infinite God with? 
him, if we can believe his own words. But before 

I conclude this argument, I ſhall endeavour to anſwer 
what our oppoſers offer on the contrary ſide : they ſay * 
there is abundant evidence. from other Scriptures, that 
Jeſus Chriſt has thoſe perfections in him, which I have 
ſhewed in the forementioned places he denies of him- 
ſelf.” Theſe they lay in balance to the other; and 

ſince beth ſides cannot be proved, it muſt be examined, 
which ought to yield. Pargcularly they ſay, omni/- 
cience is aſcribed to Jeſus Chriſt, even ſuch as is pecu- } 
liar to the ſupreme God; and ſince this indeed is that 
infinite perfection which they ſeem to alledge the moſt 

79 teſtimonies for its belonging to him, therefore 

chooſe to ſingle out this in particular. I think I 
have made good the negative already from his own 
mouth, that he did not know all things: nor can 
any thing of equal evidence and force be produced for 
the affirmative, as will appear upon conſiderate exa- 
mination, | MAL 
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FI An anfuer to the ohjections founded on ſome. inde- 
terminate expreſſions in Scripture. 1. Such as 
\ ſpeak generally of Chriſt's knowing all things. 
2. Such as ſpeak of bis Knowing: mens thoughts 
and hearts in particular. b 
II. An anfever to the arguments ** from the 
; worſhip due to our Lord Jeſus, ſbewing ultimate 
ſupreme worſhip of him io be inconſi tent with the 
Goſpel-dotrine of his mediation. 
III. 7 he writers againſt the Unitacians unſay their 
dun arguments againſt the Papilts. 
IV. The concluſi on, exhorting Chriſtians to modera- 


tion and temper in their management of 15 cou- 


bs 0 


| SECT. Ti inſtances uſually alledged to prove 
the infinite omniſcience of Jeſus Chriſt, 
| are either, 1. Such as ſpeak of his knowing all things 
in general; or, 2. Of his knowing mens thoughts and 
hearts in particular. To both which I reply: :- 
Firſt, Tis objected, that the Diſciples aſcribe to 
him the knowlede of all things, as John 16. 30. 
Ch. 21. T how knoweſt all things. I anſwer, 
That as hoſe expreſſions are words of admiration from 
theDiſciples not yet inſpired ; fo they are intended only 
to x $ a very great and comprehenſive knowledge,far 
from infinite divine omniſcience; as appears, 
t. By Chriſt's own words ; he knew not what the 
Father "Avon viz. the particular time of the day of 
judgment, 
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2, In that it was common to aſcribe all knowledge | 


to men of extraordinary wiſdom, eſpecially when any 
intended to commend them nie, and were affected 


with wonder; for 1 praiſe naturally in- 
8 | clines 
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clines to run out into y perbalet. Thus the woman of 
Teloab, under a ſurprizing wonder at David's ſagacity, 
cries out, My Lord knows all things on earth, and 1s as 
wiſe a an. 2 Sam. 14. 20. And the A in 
commendation of ſome Chriſtians ſays, They #now all } 
things, 1 John 2. 20, 27. And yet *tis plain ſuch enco- 
miums muſt have their limitations. And indeed the 
Fews ſeem to have thought their prophets knew, in a 
manner, all things : thus when a woman of ill fame 
anointed our Lord's head, the Phariſee fays of him, 
If this man were & prophet, he would know what 
manner of woman this is, Luk. 7. 39. And when the 
woman of Samaria found that he told her of all her 
ſecret acts that ever ſhe,did, ſhe concludes thus, Sir, 
I perceive thou art a» prophet, Joh. 4. 19. Tis no 
wonder then if the Diſciples ſpeak thus of him, T hou 
knoweſt all things, without eſteeming him more than 
the greateſt of prophets. . 
| . *Tis evident they never intended more, by attri- 

buting all Eu e to him, from their own words in one 
ot the texts mentioned, John 16. 30. where the Diſciples 
tell us, how much they inferred from his great knowledge, 
(which they deſcribe and extol, by ſaying, T hou knows- 
eſt all things) not that he was God, but one ſent of God, 
By this we believe that thou comeſt forth from God; 
not that thou thyſelf art that God. So that, by theſe 
large expreſſions, they only intend to attribute to him 
what a created Being is, by divine aſſiſtance, capable 
of; and therefore ?tis violence to their words, to infer 
from them, that Jeſus Chriſt is God, when themſelves 
infer no ſuch thing, who beſt knew their own meaning. 

And yet if it were granted that our Lord Jeſus knows 
all things, i. e. which actually are: yet if he knows 
not all futurities too, which himſelf denies, he comes 
ſhort of infinite omniſcience : For ought I know, a 


finite Being may have a knowledge commenſurate to 
| this 
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earth, which is but a duſt of the ballance ; 
and yet not know all God's ſecret purpoſes, or the ſea- 
ſons, which the Father keeps in his own hand, Add, 1. 7. 
\ Secondly, * Tis objected, that the knowledge of the 
heart is aſcribed to Chriſt, Jobn 2. 25. Mat. . g. but 
© eſpecially Rev. 2. 23.-And this they ſay is what be- 
longs to God only, as Solomon judges, 1 Kings. 8. 39. 
and God claims it as his eminent glory, Fer. 17. 10. 
and yet Jeſus Chriſt ſays, I am he who ſearches the 
' beart ; therefore, ſay they, ſurely he muſt be that God, 
who only knows the bearts of all the children f. men. 
I take this to be the ſtrongeſt inſtance that can be 
produced from the ſacred text, for proving any infinite 
divine perfections to belong to the Lord Jeſus Chriſt, 
and it ſhall be ſeriouſly conſidered. 
In anſwer hereto, I ſhall ſhew e things, 1. In 
what ſenſe, the ſearching and knowing the heart is made 
uliar to God, and incommunicable to others, by 
thoſe texts. 2. That notwithſtanding it be peculiar to 
him in ſome ſenſe ; yet theſe acts may, in another 
ſenſe, be juſtly attributed to another, and performed 
. by him who is not the moſt High God. 
1. As to the former, tho? Solomon ſays, Thou, Lord, 
only knoweſt the hearts of all men; yet what if I ſay, 
*ris no wonder that Solomon ſhould not know of any 
other to whom that excellency was communicated, 
ſince this myſtery of the unſearchable riches and ful- 
neſs of Chriſt, and of God's beiug manifeſt in. his 
fleſh, and his high exaltation of him, was hidden in the 
ages paſt, and only manifeſted in the times of the goſ- 
I ? for 'tis in theſe latter times that our Lord Jeſus 
has obtained his great authority and dignity, for which 
he has received anſwerable abilities. Yet I add, ſuch 
\ © expreſſions in Scripture, appropriating ſome perfections 
to God, do only import that God has no equal herein, 
or that there is an eminent ſenſe only in which ſuch 
| | | | perfections 
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ections are peculiar to God, and incommunicable 
all others; tho till in a lo er ſenſe ſomething of then 
may be communicated by him to others. And this 
ſhall be ſeen to be no forced ſuppoſition, but according 
to the current ftram of pms —ͤ— a multitude o 
inſtances. Thus ?ris faid, that God only is wiſe, Rom. 16. 
27. 1 Tim. 1. 17. So Ch. 6. 16. God only has immor= 
tality. So thou only art holy, Rev. 15. 4. And yet 
there are wiſe and holy men, and immortal holy Angels 
and Spirits. But the meaning of thoſe 1 ex- 
preſſions is, that the bleſſed God is wiſe, and holy, and 
immortal, in a more excellent way, and higher ſenſe 
than all others, and in which ſenſe others cannot be ſo. 
So when 'tis ſaid, God only knows the hearts of men, 
it muſt be interpreted the fame way, viz. That there 
is none can know the heart as God does, fo univerſally, 
ſo immediately and independently; and yet tis no con- 
tradiction, to ſay that he enables another to do it, in 
great meaſure, under him: And as he would argue but 
very weakly, who ſhould go about to prove an Angel 
to be God, from this, that he is called holy and wiſe, &c. 
which are ſaid to belong toGod only: even ſo in the ſame 
manner mult they argue, who would prove Jeſus Chriſt 
to be the ſupreme God from his knowing men's hearts, 
becauſe *tis ſaid to belong to God only; except they 
can ſhew that Jeſus Chriſt knows in the ſame excellent 
independent manner, and degree as his father, and that 
he is no more beholden te him for ability and aſſiſtance, 
than he is to his ſon Jeſus Chriſt. So I might argue 
from Jia. 46. 9. that God only knows Futurities, and 
on how often have the prophets foretold them from 
m f | * 

And *tis not hard to ſuppoſe, that as holineſs and 
wiſdom, ſo to know the thoughts and hearts of men, 
hath been communicated to Prophets and Apoſtles. 
Was there not ſomething of this, if not in the _— 

1/ha*s 


iſha's telling the ſecret counſels of the Syrian king, 
VLin, 6. 12. yet at leaſt in the Spirit of diſterning 
mentioned 1 Cor. 12. 10. and in the caſe of Ananias 
and Sappbira? Acts 5. I grant this was by divine 


aſſiſtance of the Spirit of God, and by Revelation : 


Neither is our Lord Jeſur Chriſ? aſhamed to own that 


bis knowledge is ſometimes owing to Revelation from 


| God his | Father, Rev. 1.1. If any ſheuld aſk, how 


Jeſus Chriſt comes to know all that he reveals in thoſe 
ſeven Epiſtles to the ſeven Churches, c. the very fr/? 
words of that Book of the Revelations may be an an- 
ſwer ; It was the Revelation which God gave to Feſus 
Chriſt, &c. No wonder, then, that he ſays, he knows 
their works, their hearts, and their approacking judg- 
ments and trials, when his own vaſt abilities are aſſiſted 
by God's revelation. 
But it will be faid, that his ſearching the heart, im- 
s it to be his own aft. Anſwer ; So it may very 
well be ; for whatever a man knows, he knows it by 


| his own act. And why may not the mind ſearch, and 


be under the light of revelation, and the influence 
of ſuperior aſſiſtance ? But yet after all, theſe words 


of ſearching the heart, are only an expreſſion that de- 
notes the accuracy of his knowledge, not the manner of 
- attaining to it; for, taken properly, as applied to God, 


*tis diſhonourable to ſay, he is put to make a ſearch, 
fince all things are naked and open to his view. And 
if they muſt be taken /?ri#ly and properly, as applied 
to Chriſt, then they belong not to him in the ſame ſenſe 
as they do to God, and ſo can be no argument of his 
that God. Which leads me to ſhew, 


| econdly, That there's no abſurdity in attributing 


this knowledge of the heart to Zeſus Chriſt, though he 
be not the moſt high God. That he knows things with 


" ſomelimitation as to the degree, and in dependence on 
| his Father as to the manner, appears by what has been 


. ſaid 


— 
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Be 
laid already. And therefore the knowledge of the 
heart attributed to him, muſt be ſuch as is conſiſten 
with his ſubordination to the Father” 8 1 
ledge. N 

Tis pleaded, that 'tis not paſlible for a finite 
to have ſuch univerſal knowledge of the hearts 
ways of men, as is aſcribed to Jeſus Chrift, and which 
as bead and ruler of the church and warld, he N 
have, and therefore he is infinite Gd. 

Anſwer ; I am pretty fure it can never e 
ſtrated, that it exceeds a finite capacity to know the 
concerns of all on this earth, when the 2 un⸗ 
ſtanding is aſſiſted in the higheſt manner by di 
ence and revelation. The reaſon is, dane 
is finite; and I challen 9 ag man to ſhew me ho it 
can be impoſſible for a ty to comprehend a 
finite object, as this world is, and ld be, though it 
were ten thouſand times greater than it is? I am Htis- 
fied this can never be demonſtrated to imply any con- 
tradiction in it; and that all ſuch imaginations concern? 

ing it proceed chiefly from too high a conceit of man, 
and 100 low apprehenſion of the infinite God; as if 
the diſtance — theſe two were ſo ſmall, that there 
could not be one made of à capacity ſo much above 
men, as to be commenſurate to them all, but preſent- 
ly he muſt be che urge. ay; as though that ſu⸗ 
preme Being could not s/o oduce one who ſhould be 
a thouſand times all this earth and its intubi · 


tants, and yet be ii — below himſelf. Methinks, | 


if the Sun was but an intelligent creature, and-could: 
diffuſe his intellectual influences as he does his natural, 

could but ſee and underſtand with his beams and keeret 
influences, tis eaſy to imagine what a penetrating and 
comprehenſive knowledge he might have; but-we may 
entertain much greater thoughts of the San of Koghte- 


ouſneſs, Jeſus Chriſt. And 
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4 Ad I conceive a bd to prove Jeſus 
Chriſt,” as e of ſuch . and extenſive 
knowledge, may be dran from the offices of dignity 
and power conferred on him by God : For God has 
| — him to be head over all things, Eph. 1. 22. He 
8 given or committed to him all judgment, Joh. 5. 22. 
and that as the San of man. In ſhort, his Kingly office, 
which he rules over all the world, and takes ſpecial 
care of all his members, as it neceſſarily ſuppoſes his 
knowledge of the whole eſtate of his church, and. 
. member of it, as far as is neceſſary for the diſ- 
of that truſt; ſo I think it undeniably proves 
ts 9 e to be exerciſed by him as mart, 
he gains is Hrs 
13 ert ſince this office” and power is given, it cannot 
| terminate in the divine nature; for who can give to 
God any dignity or power, who has all originally 
in his own being? it muſt then be given to the man, 
or human nature only: And if the man Chriſt Jeſus 
ſuſtains this office, and be inveſted with this kingly pow- 
er, even with all power in heaven and earth; then as 
nan we cannot deny him to be ſuitably qualified for it 
with all requiſite abilities,leſt we reproach Cod, as calling 
one to an employment, who is not. fitted for it, or him- 
ſelf in aſſuming a truſt which he is not able to diſcharge. 
Beſides, unleſs his human nature can execute this 
er, it cannot be ſaid to be given to It; for a power 
which cannot be exerted, or is impoſſible to be exe- 
cuted, is not given nor-received, any more than a com- 
miſſion, or grant to a ſtock or a tree, to bear rule, not 
over the other trees (as in Zotham's apologue) but over 
2 nation, or to command an army: *Tis no gift at all, 
— this were the caſe, that the man Chriſt Jeſus be utterly 
ble of the office and government lodged in him. 
E. it be ſaid, that though the office and delegat ted 


authority be committed to the human; yet tis only 
| executed 


Beh of fe Chit: 


executed by the divine nature in Chriſt : T anſwers 
"Tis moſt unreaſonable to ſuppoſe this truſt commirred 
to the man Chriſt, who muſt at laſt deliver it up; and 
yet the management of it belong only to another being, 
1 Cor. 15. 24. How can he be commended for bein 
faithful over the houſe of God, to him who appointe 
or conſtituted him, Heb. 3. 2, 6. when "tis not expected 
he ſhould execute his office ? I grant, indeed, that his 
kingly office is executed by the aſſiſtance of God, as he 
exerts his divine power and wiſdom, through the human 
nature of Chriſt, and communicates of them in all 
fulneſs to him in whom it dwells : but to ſay, that the 
man Chriſt does not exerciſe his kingly univerſal power; 
but that his divine nature (ſuppoſing it) does ſolely and 
immediately execute the office given to him as man or 
mediator (for to God can nothing be given) is, in my ! 
mind, a moſt groſs abſurdity : for *tis. to ſay, That 
God officiates for man, in execution of a delegated or 
ſubordinate authority; or that he acts under the autho- 
rity, and in the name of a creature, which is not meet 
to be ſaid of the ſupreme God. It remains, therefore, 
that as Chriſt's univerſal kingdom and headſhip is by 
gift from God (of which only the man Chriſt is the 
receiver) committed as a uſt to him, ſo he certainly 
wants no ability to execute that truſt in the nature en- 
truſted with it; I fay, no ability, whether of power 
or knowledge, ſufficient to render him a careful, vigo- 
rous, and every way moſt effectual Head of his body, 
and ruler of the world : and to deny this, is to rob him 
of his greateſt glory. 

_ Beſides, what benefit or gf? is it to the man Chriſt, 
that the divine nature ſhould execute a power which it 
alu had, and could exerciſe without any gift to him? 
What reward, or what addition was this to him? 

Another argument may be drawn from that comfor- 
table ground of confidence in a Chri/tian's addreſs to 
God, which the Scripture lays down, viz. The fym- 

I} | pathizing 
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irre compaſſion of our Lord Jefus Chriſt towards 
Vs diſtreſſed ſervants, ariſing from his own ſufferings 
When on earth: Seeing we have not an high prieſt, who 
cannot be touched with ihe feeling of our Kelle bur 
tas in all points tempted as we are; let us therefore 
come boldly to the throne of grace, Heb. 4. 15, 16. 
Chriſt's having been try'd with ſufferings, makes him 
a more compaſſionate earneſt advocate for us; and this 
is our comfort. Es Ws | 
Now *tis certain, this compaſſion ariſing from his owrr 
experience of trouble, can belong to none but his human 


nature; the divine nature is compaſſionate, but not for 
this reaſon, becauſe it was tempted or grieved with mi- 


ſery : No, it was only the manChriſt ſuffered, and con- 
ſequently feels a ſympathy from hence with his diſtreſſed 
ſervants. ' And *tis moſt certain, that if he ſympathizes 
with themin their troubles, he muſt then know them in that 


nature which only has a /ellowo-ſeeling of them; for none 


can ſympathize with the miſeries of others which he 
| knows not of: So that they who.denyChriſt's human na- 
ture to be capable of the knowledge of all our miſcries,do, 
in effect, deny him to be ſuch a compaſſionate advocate 
as theScripture repreſents him, and rob us of this ſtrong 
ground of conſolation and hope in our approaches to 
God, which the Apeſtle would have us to build on. 
And this doctrine has been fo far from appearing 
either impoſlible or ab/urd to the reaſon of mankind, 
that I might produce the conſent of a very great num- 
ber of E men, even among them who oppoſe my 
other opinions. The Lutherans allow the man Chriſt 
a fort of univerſal knowledge, as well as univerfal pre- 
| ſence, which they plead for. The ſchool-men, both 
* Thomiſts and Scotiſts, allow him univerſal knowledge, 
though they differ in their way of explaining it. 
And there was a time in the ſixth century, when in 
the chriſtian church ſome were branded with Hereſy, 


under the name of .Agnoets, who held Chriſt was igno- 
rant 
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rant of any thing, which I conceive muſt have been 
relation to his human nature; for thoſe perſons o.] ned 
him to have a Nes nature, and *tis hard to imagine 
they could attribute ignorance to that. But (waving 
that matter, which is operon) it is enough for my pur= 
fe, vez. To prove what enſe the chriſtian church 
then had of Chriſt's _——_ knowledge, as man; that 
they who wrote. againſt thoſe Heretics do expreſly deny 
any ignorance in Chriſt as man. For this we may 
uce tuo famous patriarchs of the chriſtian church 
at that time, viz. Eulogius of Alexandria, and Gregory | 
of Rome : thoſe Heretics produced for their opinion, 
Chriſt's words, that he knew not the time of the laſt 
judgment, as an inſtance of his ignorance. To this 
the former perſon ſays, That he was not ignorant of 
it, not as man; and much leſs ag God. The latter lays, 
In natura quidem bumanitatis noviſſe, ſed non ex natura 
humanitatis. Ile knew it with the human nature, but 
that knowledge did not riſe from the humanity ; which 
is what J. maintain as to the knowledge I attribute to 
him, but not extending it ſo far as to all Futurities, 
which they did. Be | 
And I find not a few of the modern reformed Di- 
vines, who (when out of the diſpute) ſpeak agreeable 
to this, and are far from thinking it idolatry, to aſcribe 
as much knowledge as I have done, to the man Chriſt. 
Thus the reverend Mr. Baxter, in his notes on Eph. 4. 
16. plainly intimates, that he conceives an Angel might 
be made capable of ruling the univerſal church on earth | 
by legiſlation, judgment, and execution : for having 
ſaid this taſk was impoſſible to any power but divine, 
he corrects himſelf, by adding, or angelical at leaſt: 
and ſure the man Chriſt's ability is far ſuperior to An- 
gels; beſides that he has them miniſtring to him, and 
ging him notice of matters if there be any occaſion ; 
or he has ſeven principal ſpirits, . who are the eyes of ® 
the Lamb ſent forth through all the earth, as the ame 
authors interprets, Rev. 5, 6, do 
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So the author of the little book, called, The Future 
ite, the lame who wrote the Good Samaritan, a 
worthy Divine of the church of England, ſays many 
things very rational concerning the large exterit - of 
Chriſt's human knowledge; that probably, he can as 
Feaſily inſpect the whole globe of this earth, and the hea- 
Evens that compaſs it, as we can view a 2 of an inch 
diameter p. 46, 47. T hat he intercedes as nan; and 
can he IP 30 in a caſe which he knows not? So 
again, p. 150. The like ſays Limborch in his Theol. 
Chrift. lib. 5. c. 18. . 1 
Leet me add only the teſtimony of Dr. Thomas Good. 
win, who was never I ſuppoſe cenſured for an [delater 
among Diſſenters; and yet 'tis ſcarce poſſible that I 
| ſhould attribute greater knowledge to the man Jeſus 
Chriſt than he. See his Select Caſes, Part III. wherd 
| he lays, the human underſtanding of Chriſt takes in all 
| occurrences which concern his 183 And that as he 
ſaid, All power in heaven and earth is given me of my 
Father ; ſo might be ſay, all knewledge in heaven and 
' earth is given me, that 12 beams pierce into tvery cor- 
ner, that he knows the fore of every heart. And con- 
| chudes with, theſe remarkable words, that as a looking- 
glaſs wrought in the form of a globe, r the ima- 
ges of all that 1s in the room, ſo the enlarged human un- 
derſtanding of Chriſt takes in all things in heaven and 
earth at once. It ſeems theſe men did not take it to 
be the peculiar perfection of the divine nature to know 
the hearts, ſo as that no creature could partake of it 
by divine aſſiſtance and revelation. | 755 
Indeed, as to the manner of knowing the heart, 
we cannet tell how the inhabitants. of the other world 
have acceſs to our minds, or to each other's; but with- 
aut doubt, eſis Chrift, whole eyes are as a fame £4 
fire, has more proper abilities for penetration, as well 
as more revelation from God, and more capacity for 
receiving and treaſuring it up, than all others. In 
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ſhort, tis evident, Chriſt as man is the great gd iniſtray ; 
tor of God's providential kingdom; as mah he "mul 
judge the whole world, 7ob. 5. 27. A#s. 17. 31. We 
_ implies vaſt. ard univerſal knowledge. Who then dare 
fay, that the men Chriſt Jeſus has hot a 5 rife * | 
0 * 
h 


large as this narrow earth,or as the ſand by the 4 4 
without any hyperbole ? I think tis beypnd all reafohy 1 
able doubt: and as this detrine has appeared raden 
enough, and eſcaped all cenfure, as far as I know,wh@h 
delivered by others than the Unitarians ; fa I hape t 
muſt not be counted heretical in them, for which others | 
never forfeited the glorious title of Oribod x. 
Thus it appears, that all which js faid of Chriſt's ex- 
tenſive knowledge in Scripture, is far from proving Um 
to be the ſupreme infinite God: it may be accounted 
for otherwiſe very fairly : and the like may be alſo 
faid with reſpect to other (which ſome call) divine per- 
fections attributed to him, that they are no more tru/ 
infinite, as attributed to him, than this of knowledge, 
but that there are plain evidences of their being attri- 
buted to him in a limitted and inferior ſenſe, in compa- 
riſon of what they are, in the moſt glorious God or 
all Gods; and therefore men had need produce other 
fort of arguments for the ſupreme Deity of Chriſt, chan 
from thefe topic. © 1 
Srxcr. II. Nor do I doubt but I could maintain, ny 
cauſe with equal advantage, upon the head of vine 
worſhip, which is another tepic, whence my oppoſets 
would infer the Deity of the Lord Jefus Chit : It 
were eaſy to ſhew, there is no iſtance of ſupreme ch 
vine worſhip given ultimately to him in Scripture, but 
on the contrary, that all the honour it aſſigns to him js 
ſuch as ſpeaks him to be inferior to the Father, and 
dependent on him; ſince it is wholly grounded upon 
what God his father has graciouſly beftowed' on Ne 
Thus he requires Baptiſi (if that be an act of immedi- 
ate proper worſhip) in his name, becauſe all peo in 
| CcaVen 
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heaven and earth was given to bin. Thus we muſt 


E bonour the Son as (truly, not as greatly as) we honour 
F the Father ; becauſe the Father hath committed, or 
ven, all judgment to him, Joh. 5. 22, 23. Thus at the 
eme of Feſus muſt every knee bow, and every tongue 
F confeſs bim to be Lord; becauſe as a reward of his o- 
bedience, the Father hath given him g name above 


name, Phil. 2. 10, 11. and 'tis added, that all this ho- 


- Mage is ultimately to the g/ory of the Father, Worſhip 
| which is thus grounded upon derived and borrowed ex- 
cellency, is not ſupremely divine, and cannot be offered 
to the infinite, ſelf-originate, independent Deity, with- 
out a great affront, becauſe tis not the moſt excellent, 
Mal. 1, 14. To praiſe an independent God for honour 
and power granted to him by another, ſuppoſes, a 
falſhood, and mingles reproaches with praiſe. ' 

So that however there may be the ſame common 
external acts or words (ſuch as bowing the knee, and 


ſaying glory and praiſe, c.) uſed to God and the Me- 


diator ; as alſo in ſome inſtances, they are given in com- 


mon to ordinary men; yet the mind of a rational wor- 
ſhipper will make a diſtinction in his inward intention, 
as no doubt but thoſe devout Fews did, who in the ſame 


act bowed their heads, and worſhipped both God and the 8 


Ling. But I ſhall not purſue this any further at preſent. 
Moreover, I judge, that to aſſert Jeſus Chriſt to be 
the ſupreme God, ſubverts the goſpel-doftrine of his 


_ mediation ; for if I muſt have one who is ſupreme 


Cod and man, for my mediator with God, then, when I 
addreſs to Jeſus Chriſt as the ſupreme God, where 1s 
the God. man that muſt be my mediator with him? 
To ſay he meditates with him/elf, is the ſame as to ſay, 
- that I muſt go to him without a mediator; and turns 
the whole buſineſs of mediation inte a metaphor, con- 
trary to the common ſenſe of things, as well as againſt 
the Scriptures : and I would gladly knaw what is the 
notion of going to God without a mediator, if this be 


all, 
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all, that he meditates with himſelf ? Who ever doubted ö 
the exerciſe of his own 20 ſdom or mercy, that theſe do 


in à ſort plead in him ? But ſure the Scri 
of a mediator\without him, when they ſet 


Chriſt as ſuch ; and who is this mediator when we 
Jeſus Chriſt as the ultimate object? If it be fai 
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human nature * acts in this mediation, tho? as unitec 


to the divine; 


anſwer, that as this is ſtill to make 


Chriſt mediator with himſelf, ſo the human nature is 
not God-man ; and if the man, or human nature alone; 
be capable of doing the part of a mediator, then tis not | 


neceſſary that Feſus Chriſt ſhould be more 


than a nan 


inhabited by, and related toGod, in order to that office. 
Nor may it be ſaid, that the union to the divine nature 


gives an finite efficacy to thoſe acts, of 


which the 


human only is the principle; for unleſs by that union, 


the human nature was turned into an infinite or divine 


nature, its acts can no more be reckoned 


y and 


intrinſically infinite in this caſe, than his body or human 
3 are infinite, becauſe ſo united to infinite 


nature. a, 


But what fully demonſtrates, that the human nature 
of Chriſt can never be an efeual mediator (according 
to them) no, not rho? it were perſonally united to the 
divine, is this, viz. That they deny this human nature 
ſo united, to have the — of the ſecret mental 


prayers,the inward deſires and c 


iſtreſſes of all Chriſtians, © 


or to know any one's heart : And how then can he be 
a compaſſionate interceſſor in cafes that he knows no- 
thing of? Or how can he have a fellow-fzeling of their 
ſufferings, which he knows not that they feel at all ? 
What comfort is there in this account of Chriſt's medi- 

ation? The divine nature is precluded from it, becauſe 


they direct us to ſeek to that as the ultimate 


ect thro? © 


a mediator ; and the human nature, they ſay, may 
know nothing of our caſe, nor knows aur hearts, whe- 


y, or hypo- 


criticallx 


ther we worſhip ſincerely, or repent ſineerel 


F * i 
W cntically only; and ſo knows not how to repreſent or 
recommend us to God. What a cafe now do theſe men 
bring us into? There is no mediator left to interpoſe 
| with the ſupreme God ; ſo that we muſt deal with him 
immediately and alone, which they will own is far from 
the goſpel - doctrine or method. Thus is the Lord Jeſus 
turn'd out of his ce, on a pretence ot giving him 
higher honour. So that upon the whole, as far as 
Ice, we had even as good be content with the Apoſtle's 
fair and plain account of this matter: if its being ſo 
very intelligible, may not be an unpardonable objection 
agamlt it, viz. That there is but one God, and one Mediator 
between God and Man, the manChriſt Feſus, 1 Tim. 2. 5. 
Never let us fear, but St. Paul knew how to deſcribe the 
Mediator, without leaving out the better half of him, 
or the principal nature. Our Mediator,. according to 
im, was only called a man ; who alſo is by office a 
rod, or ruler over all, made ſo by him who puts all 
things under him. 1 
And indeed as there are two principal diſtinguiſping 
doctrines of Chriſtianity, relating to the unity of the 
2 God, and the one Mediator with him; ſo the : 
rinitarians have loſt them both among their ſeveral 
parties. For as they are divided into two principal parties | 
(belides ſeveral ſub- diviſions) both among Conformiſts | 
and Diſſenters, one part holding three real perſons, or 
infonuteBeings, the other but one; (for they are not 
yet agreed whether they worſhip three infinite ſu- 
preme beings, or but ane) ſo between them both, 
theſe two great Doctrines are ſubverted; the Reali/ts 
leave room for a Mediator in the Godhead, but they de- 
ſtroy the unity of God, who is one infinite Being: on 
the other hand, they who hold true to the divine nnity, 
or one infinite Being under three modes, or properties, 
or relations, do, by plain conſequence, leave no place 
far ſuch a Mediator as they require, viz. one who is an 
infinite God, to be a mediator with the infinite nw. 
: when 
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when there is no other infinite Being but his own, an 
he cannot be thought to intercede with himſelf neither. 
$0 that to keep the Goſpel-faith whole and undefiled, il 
*tis-neceſary that we avoid both theſe rocks, by believ= 
ing God and hisChriſt to be two beings, that ſo there may 
be room for one to mediate with the other: and that J 
theſe two are not two equal or ſupreme beings, but 
one ſubordinate to the other, that fo we may preſerve } 
the 4nity of the ſupreme God. | 2 
Let us then bethink ourſelves ſeriouſly, not what he 
church in latter days has tho't of JeſusChriſt, but what JF 
his own Apoſtles, 20 hen inſpired, have thought af him. 
Methinks none was more likely, or ever had a fairer F 
occaſion to repreſent his Lord in the height of his glory, 
than the Apoſtle Peter in the day of Pentecoſt ; that 
day of triumph, with the newly and viſibly inſpired 
Apoſtles : hear how magnificently he deſcribes his glo- 
rious Lord Jeſus before his murderers, Te men of Iſrael 
hear theſe words, Jeſus of Nazareth, ſa man approved of 
God among you, by miracles,wonders,and fi ns,hichGod 
did. by him in the midſt of you, Acts 2. 22. , Let all 
theHouſe of Iſrael know aſſuredly,thatGod hath made that 
Same Feſus whom ye have crucified, both Lord and Chriſt. % 
Ver. 36. Now 'tis. obſervable, the Apoſtle was aiming 
at ſuch a deſcription of Jeſus Chriſt, as might ſtrike the ! 
hearts of his murderers with the greateſt horror of their 
crime ; and therefore could never omit the moſt ems 
Platical branch of his diſeription, viz. his infinite Deity, 
if he had really been ſuch. What a terrifying argy- 
ment had that been to beget conviction in his perſecu- 
tors beyond all the reſt, to tell them, they had ſhed 
the blood of the infinite. God himſelf ? *Tis 
certainly all fat and low that St. Peter fays in 
compariſon of this, viz. That he was a man ap- 
oved of God. Did he not underſtand, or would 
e betray his cauſe by ſuch. an omillion ? And yet he 
only repreſents Chriſt 85 God by inhabitation and 


exaltation; 


* "FIN 4 
exaltation; when he was far 10 being daunted with 
any fear to on Chriſt fully. Nay, if this Deity of 
Chriſt were a fundamental article of the Chriſtian faith, 
bo comes it to paſs, that when poor convinced ſouls, in 

"anguiſh for their crimes, ſeek direction how to be ſaueid 
from them, the Apoſtle ſhould not acquaint them with 

101 article, but directs them to believe in this Jeſus, 

ſuch as he had deſcribed him? Did he direct wounded 

| ſoulsto an 1n/ufficient Saviour, without telling them, he 
was the infinite God? Yet they are baptiz'd and added 
to the church, and numbred among ſuch as ſhall be ſaved: 

Ho can this be, if the ſupreme Godhead of Chriſt be a 

fundamental article of the Chriſtian faith? So As: 10. 
38. God was with bim. T his was all. | 1 

Sxcr. III. To conelude, God and Chriſt (or one 
© anointed) are two Diſparates, or different things, as 
much as Chriſt's body and bread are, and therefore can- 

not be predicated one of the other, in a proper ſenſe, 
or without a figure, as all our writers againſt the Rom/h 
tranſubſtantiation argue; and 'tis of equal force in the 
preſent caſe. To be anginted, imports, to be raiſed by 
authority and honour confer'd ; tis in effect to ſay, the 
perſon is a creature, or inferior being: and therefore 
to ſay, that properly Chriſt is moſt high God, is to ſay, 
the inferior is ſupreme, and the man is God ; which 
cannot be, otherwiſe than by a figure, as the bread is 
Chriſt's body, viz. by relation, &c. And truly if the 
buſineſs can be falved here, by making a perſonal union 
between God and Chriſt, I ſee not why the Papiſt may 
not ſet up ſuch another unicn between Chriſt's body and 
the = in the enchariſt, and then they may ſtoutly 
defend that tis the body of Chriſt properly. But in- 
deed nothing is more obvious than the unſteaddineſs of 
many Proteſtant writers, when they write againſt the 

Papiſts and the Unitarians : How do they go back- 

wards and forwards ? And when they have triumphant- 
ly and fully beaten off the vain aſſaults and objections 


of 


of the Papiſts, they take up their baffled arguments. 
and urge them Fog ov way (as others did againſt them) 
againſt the Unitarians : and what they have maintained 
ainſt the former, as good argument, notwithſtanding 
Romif evaſions; theſe arguments they N when 
the Unitarians turn them againſt themſelves, in the 
er of the Trinity; and they betake themſelves io 
ike ſhifts and evaſions. Thus let the Papiſis object 
to them the novelty of the Proteſtant religion, and alk 
them where was their religion and church before 
Luther? they think it a weak cavil, and can tell them 
their religion was in the bible, and their church 
among the primitive Chriſtians, however it lay hid | 
in the time of common apoſtacy: and yet to theUnzitari- 
ans they can make the ſame objection. Where 


has any chriſtian church, for ſo many ages, held 
that Chriſt was not God? Againſt the Papiſt they will 
prove, that the Fathers did not hold the elements to be 
Chriſt's real body and blood, becauſe they oft call them 
the images thereof : but let theUnitarjansarguethatChriſt 
is not the ſupreme God, becauſe theScripture ſtiles him 
the image of God, and therefore not the God whole 
image only he is; then the thing itſelf and its image 
mult be the ſame thing. Againſt the Papiſt they can 
prove St. Peter was inferior. to the church, and the reſt 
of the Apoſtles (thoagh not ſingly to each) becauſe he - 
was /ent up and down by them. This Baronius takes 
hold of, and tells them, by the ſame reaſon they muſt 
grant the Arians argument to be good, viz. That the 
Father is greater than the Son, becauſe the Son is ſent 
by him. Bur let an Unitarian argue thus, and then, 
though the Father ſends, and the Son be ſent by him, 
yet they ſhall both be equal, and this ſhall make no dit- 
ference. Againſt the e they will boaſt, that they 
don't hoodwink the people in ignorance ; but bid them 
inquire and examine, and the more the *etter,, chile 
tis ground of ſuſpicion, _ the Papiſts chest wen, by 
3 G 2 | 


their 
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with the Dynitarians, they tack about, & bid beware of 


mine whether the Scriptures do reveal any ſuch myſte- 
ries at all; the reſt we will believe, if we could ſee 
that, and deſire no other liberty in interpretingScripture, 


than they take ſo juſtly in interpreting Chriſt's words, 


Dis is my body. Upon Proteſtant 3 the Uni- 
tarians think they can ſtand their ground, and defend 


themſelves in theſe matters, as eaſily as the Proteſ- 


© zants can againſt the Papiſts. | F 
As to primitive anti Ph ſo many inguirers, both 
among the Romiſb and Reformed writers, have given 
their impartial teſtimony, that it runs for Arius's doc- 
trine; and have made ſuch poor apologies .for thoſe 
Fathers, as tho? they knew not, or were not careful of 
their fundamental articles of faith, till they came to be 
banded about in general councila, that I think it not need- 
ful to ſay more here: only one thing I would ſuggeſt ; 
That allowing the primitive writers to ſpeak in different 
places with great, at leaſt ſeeming diſcord, (which any 
| Ingenuous man mult grant) ſometimes plainly declaring 
Jeſus Chriſt inferior to, and the ſervant of the Father, 
before his incarnation j' at other times giving him high 
titles, as of one equal with God: yer 'tis far more 
reaſonable to ſuppoſe the higher expreſſions ſhould be 
expounded according to the other, than the contrary ; 
becauſe in diſcourſing of, and pleading for a beloved ad- 
mired object, as the Lord Jeſus delerves to be, tis very 
eaſy and natural to run out into ſtrains of eloquence, 
and lofty flights of praiſe, which muſt be interpreted 
not with ſtrict rigour, but with great abatements, as is 
to be obſerved in ſome of their high encomiums on the 
venerable myſtery of the euchariſt, as «tho? with the 
Papiſts they tak the elements for Chriſt's real Body, 
. which 
4 IO , D 
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ee eping them from the licht: But now having to. 


reading and diſputing ; they are for an implicit faith, 
Without examining into deep myſteries; they bid us be- 
lieve, not pry into them: tho' we only deſire to exa- 


o the e 

y, no men are wont ever to 2 ee on ſuck, 
occaſions ; they could not have thought to le/ſen their, 
maſter's glory | Fu therefore if they ever 
him as not the eme God, nor equa] to him, we have; 
all reaſon to thi 44 
and ſoberneſs, and what the = matter required. 
For my own part, as I write this under the ſeri 

impreſſions of thoſe great relations in which the ww 


ee whey ney dag, 


Jeſus ſtands to me, whom I credit as my great teacher ; i 
whom I deſire to admire and love as my gracious en- 
deared benefactor, beyond father and mother, or friends, 
exc. whom I reverence as my Lord and ruler, and fo- 7 
lemnly expect as my final "Lc Judge,who is tocome 


in his own, and in his Father's glory; and in the mean 


time deal with God thus? him, as my only. Mediator and * 
8 not without 989 


Interceſſor: ſo I earneſtly profeſs, that 'r 
grievous and bitter refentments, that I ſhould be em · 
ployed in writing things, which by ſo many well- 
meaning Chriſtians will be m:ſinterpreted, to be dero- 


gatory to the honour of this great edeemer. But 1 
know he loves nothing but truth in his cauſe, and will 


never be offended, I hope, with any who ſtand by his 


own words, viz. The Father ts, 2 2 J. 
John 14. 28. I think it a da oo 
1s not greater than he, or is not the head 7 Ghri 
for, — will ye equal to me, ſaith the holy one? 
40.25. I am perſuaded * tis truth I plead for, and that 
N rts me. 

— IV. However, I wiſh they who are adyerſa- 
ries to my perſuaſion, would learn at. leaſt the modelty 
of one of the earlieſt writers for Chriſtianity ſince the 
Apoſtles, that we have, I mean Juſtin Martyr, diſput- 
ing with a Jew, and pleading for the honour of Jeſus 


Chrift, whom he calls God by the will of the Father, 


and one who miniſtred to his will, before his incarna- 


tion. This I attempts to-ſhew, that Jeſus "A 3y 


. — 


they then ſp: * the words of trum! 
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did pre-exiſt of old, as a God, (in his ſenſe) and was 
born afterwards of a virgin: but becauſe, as he ſays, 
there were ſome who confeſſed him to be Chriſt, and 
yet denied thoſe 4 5 of his pre- exiſtence and his mi- 


raculous birth of a virgin, that Father calmly ſays to 


IN adverſary, 1f T ſhall not demonſtrate theſe things, 


that. he aid pre-exiſt, &c. and was born of a virgin; 


© ger ſtill the cauſe is not loſt, as to his being the Chriſt of 
| God ; If T do not prove that he did pre-exiſt, &c. it if 


Juſt to ſay that I am miſtaken in this thing only, and not 


to deny that he is the Chriſt ; for whoſoever he be, that 


© 7s every way demonſtrated, that be is the Chriſt, © And 


Felt all the fulneſs of the- Godhead, fo as it never 


as for thoſe Chriſtians who denied the aboveſaid things, 


and held him to be only a man, born in the ordinary 
Way, he only ſays of them, ts whom I accord not. He 


does not damn them who differed from him, nor will 


. ſay the Chriſtan religion is ſubverted, and Chriſt but an 
im poſtor and 3 broken reed to truſt on, if he be not the 


very ſupreme God, (the ranting dialect of ſome in our age) 


uo, but ſtill he was ſure he is the true Chriſt, whatever 


elſe he might be miſtaken in. Tis deſperate wicked- 
neſs in men to hazard the reputation of the truth and 


holineſs of the bleſſed Jeſus; upon a difficult and diſ- 


putable opinion; to dare to ſay, that if they are miſ- 
taken in their opinion (which I verily believe they are) 
then JeſusChriſt is 2 Har and à deceiver, a mock- Saviour, 
and the like. What is this but to expoſe him te the 
ſcorn of infidets ? F | 

So that I ſee with ſorrow, that to this very day, even 
among profeſſed Chriſtians themſelves, Chriſt crucified 
is to Pe a ſtumbling-block, and to others fooliſhneſs. 
If he be not as 0 and great as the God who ap- 
painted him for a Savigur, tho“ he be allowed to be a 
man 7 of Gad, by ſigns and mighty wonders which 
Ged did by him, and by whom God made the worlds, 
as the inſtrument ; the? he be granted to be one in whom 


dwelt 
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dwelt before in prophets or any other; tho he be gu 
with the Father, by unity of conſent and will, as Calvin | 
interprets 7ohn 10. 30. one in te/?1mony with the Fathers 
and Spirit, as Beza and many others underſtand that nl 
I John 5. 7. tho? he be the moſt lively viſible image 

of God that the world ever faw, ſo that he who ſees? 
him, does, in great meaſure, ſee the Father, as in a bright 


= 


mirrour, John 14. 10. tho? he be owned arfd ſeryed, as | 
one far above Angels and Arch- angels, and over 4 
wers in heaven and earth, a God or Ruler, the great 
adminiſtrator of God's kingdom, both on earth and in 
the inviſible hades as having the keys, or miniſterial pow - 
er of death and Hell, Rev. 1. 18. yet after all this, if he 
be not the very ſupreme God himſelf ; nay, to complete 
the abſurdity, if he be not the very ſame God, ' whoſe * 
Son and Image he is, he ſhall be no mediator for them: 
they do ex Hpotbeſi, or on this ſuppoſition, openly diſ- 
own him for their Saviour and Confidence; they are 


aſhamed to truſt in him, and ſeem rather to deride and 
reproach him, as in/uficient and contemptible, than 10 
believe on him *. "Theſe things are to me a very gris: 
vous 9ffence who think it a great pity that ſo 2 

a conſtitution as the Goſpel is, fo amiable to contem- 
plate, ſo proper to entertain our thankful admiration for 
the grace and wiſdom it contains, ſhould either be loſt in 
the clouds of an ected obſcurity, ar expoſed to the 

deriſion of ungodly e e ; 


, 


Tis yet a farther grief to think what a fatal ſtop | 


is hereby put to the progreſs of the Goſpel ; whale re- 
jection by Fews, Mubonetan! and Pagans, is undeni- 


ably occaſioned by the common doctrine of the incarna- 
tion of God. One may read in Le Comptes hiſtory of - 
China, how the Heathens derided the Chriſtians doc- 
trine of a mortal God; and upon that account eſteemed 
Chriſtianity#'asi u as their own Religion. And 
Doctor Caſaubon, in his book of cregulity and incredue 
| | 4 lity, 


Dr. Calamy's Sermons on the Trinity, p. 130. 360. 
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A. 


renn — Ff0, 0 
, fays, He could prove by many inflances.out of 

hiſtory, that this doctrine has kept more people from em- 

L N the chriſtian faith, than any other thing he knew _ 

' 25 Now tho? I grant, that if it be the certain 7ruth f 

God, this muſt be no argument againſt receiving it; yet 

ſurely it ſhould make men very cautious and impartial 

in their inquiry about it, leſt they bring on themſel 

the woe denounced againſt them by whom offence 

+. (that is, ſtumbling- blocks in the way of the goſpel) do 
Come. - | | 
In the mean time, in the midſt of theſe troubles, tis 
a great and ſweet refreſhment to wait and ho 

© for a remove to the mount Moriah, the land of 2 

; above, where all theſe ſhades of melancholy night ſhall ' 

. vaniſh away, and an eternal day of clear light and peace 

hall ſhine on them who love our Lord Feſus in ſince- 
Tity ; in whoſe glorious dignity I rejoice ; nay, I de- 

are to boaſt and glory in this exalted, enthroned Re- 
deemer ; for worth is the Lamb to receive glory, and 
honour, and bleſſing, and power. Amen: So be it! 
Now to him who loved us, and waſhed us from our 

Uns in his own blood, and hath made us kings and 

| prieſts to God, even the Father, to him be glory and 

Nen for c, g 10 (34 

ut I confeſs unto thee, that after the way, which | 

” they call Hereſy, ſo worſhip T the God of my Fathers, 

17 — ell things ubich are written in the law and 
© Prophets, Acts 24. 14. FE 5 
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